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LAWS OF CREATION— ULTIMATE SCIENCE. 

BY THE RON GRAY. 

Some journalist has derisively said that "every writer nowadays 
has a theory of creation to ventilate." It is truly a marked fact 
that creation is coming to be a common theme, and it is a fact 
fraught with too much weight to be thus disposed of by the flippant 
pen of popular journalism. 

There are conclusions forced upon the minds of thoughtful persons 
in this connection, that are vital and iihpressive. First, this general 
attempt to speak the important word as to Creation implies a pre- 
vailing sense that it has not yet been spoken. Second, it implies that 
•it is the leading word to all correct thought and activity, and ought 
to be consistently uttered. Thirdly, it implies that the time has 
come for amplest hearing of that word, as also for amplest utter- 
ance. 

The very fact that the spokesmen of the race are so largely pressed 
with one endeavor is a symptom that the race is big with the mighty 
burden, and is painfully laboring for deliverance. And although 
relief and satisfaction cannot be found in stammering ineoherentutter- 
ances, yet those efforts are not to be despised on account of their 
inefficiency, but rather they are worthy of a measure of respect, 
because of their worthy aim. The commanding impression is that 
Creation is the one great reality that embraces and carries us all, 
from first to last ; and it is felt that the truth of that verity, con- 
sistently rendered as comprehensive law, is that which of all realities 
is most needful to the mind of man. For the difference between 
knowledge and ignorance here is the difference between scientific 
navigation from port to port, with craft all perfectly rigged and 
manned, and that of ignorant, disorderly drift, mainty at the com- 
mand of wind, wave, and tide. In plain words, a good understand- 
ing of Creative Order, as determined by supreme law, anchors firmly 
in fundamental knowledge. It gives that knowledge of the origin, 
development, and destiny of the race that is requisite to all scien- 
tific progress — to systems of human culture and discipline that 
carry the race steadily onward and upward to its destined goal. The 
progress of the race in knowledge and power is sure, by the normal 
ruling of the Divine Providence ; but with the intelligent concurrence 
S 
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of man, through a definite knowledge of creative law, movement 
will be direct and peaceful, where otherwise it were indirect and con- 
flicting. For scientific method is always easy and sure, compared 
with experimental uncertainty. 

Knowledge such as is here contemplated, — that is, knowledge of 
comprehensive creative law, — can only be derived from certain ruling 
principles clearly seen to be necessary and sufficient for the occasion. 

These principles may be brietty indicated, but need to be largely 
explicated and applied, in solution of the various problems that inter- 
est current thought, in order to exhibit their real nature and practical 
worth as commanding creative law. 

Let me try to briefly state or outline them : — 

First term : That which involves all in chaotic indistinction — as, 
Creative Mind, and Substance given. 

Second term : That which projects or definitely unfolds all in 
specific detail and contrariety of forms — as, Creative Operation in 
developing weaturely form. 

Third term : That which embraces and truly relates or associates 
all in most effective power and harmony — as, Creative End : crea- 
turely form consummated in Divine Man. 

The first gives the principle of creative Simplism — the unknown 
one. 

The second gives the principle of the Complex in creation — the 
known manifold. 

The third gives the principle of the Composite in creation — revealed 
fulness in the practical unity of the simple and multiform. 

The first is equivalent to monotone ; the second, to diversity in 
discordance; the third, to diversity in harmony. The first were 
painfully impressive; the second, full of distracting conflicts; and 
the third, of peace and delight in perfect order. 

Without the first, as an elementary principle in creation, there 
were no possible base or foundation for an unfolding process. With- 
out the second, there were no means of intelligent discrimination 
of characteristic! forms. Without the third, there were no possible 
opening to composure and rest in orderly ivholeness of mind, thought, 
and things. So, it is seen, no one of these factors of creative law 
can be spared from the series without annulling the elements of com- 
plete order ; nor can aught be added thereto to make the scheme more 
ample or perfect. Neither minus nor plus is possible, to enhance the 
quantitative or qualitative significance of this comprehensive sum- 
mary. Hence the conclusion is inevitable that the three elementary 
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principles thus named, or their equivalent under other terms of similar 
significance, compose the full scale of creative law, and give the 
clew, when consistently applied, to the solution of the various puz- 
zling problems that engage our attention. 

As to all themes that come under mental survey, these three-fold 
elements may not readily appear ; but that they invariably exist, and 
will be made to appear in any comprehensive explication of the 
theme, is very certain. Regarding this subject of creation, for 
instance, the first term — Creative Being — is cognizable by neither 
human sense nor reason, and hence is liable to be denied ; at least, 
until human sense and reason are illumined by wisdom, either as 
sophial intuition, sophial reflection, or sophial science. Indeed, 
sense and reason are sure to deny, without the higher light, in any of 
these forms. 

The wisdom form, as the faculty above sense and reason, is the 
only avenue by which the lower can be opened to the realities of the 
Highest, that were otherwise totally obscure to their vision. But 
if sense and reason remain closed to the light of wisdom in its three 
degrees, and thence deny that there is any first term to the creative 
series, that cannot nullify the truth of the Creative Time, which we 
have shown to be an essential and all-pervading verity. 

Human reason may be impressed with sense by the sense or intui- 
tion of wisdom, and thence affirm the Divine Being as essential basic 
term ; or it may be impressed with various reflex deductions of wis- 
dom, and thence not only affirm, but partially explicate the necessary 
truths thereof; or it may be distinctly informed of the compre- 
hending fulness of the truth as a science of wisdom, and thence be 
able to affirm, explicate, and apply it as the only "Light of life; " 
but if that reason remains untouched by any of these forms of wis- 
dom, it is wholly in the dark as to supremest realities, and can only 
doubt and deny. 

Philosophic idealism seems to be overshadowed by benighted human 
reason, and so it regards the first term of the creative series as 
mere "abstraction," or "naught." The light of Christian science 
is needed to dissipate the fogs and mists of sucli nescience as to the 
basic term. Let us try to impress our thought more distinctly: 

In our scale of numeric symbolism, it will do to let the symbol 
" naught" (0) stand as the root-term, without practical power. Yet 
we know that it represents that unit of inherent, numeric power, 
as an Eternal Providence, without which actual enumeration could 
never take place as the boon it is to human experience. And while 
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to careless thought it counts for "abstraction" or "naught," to 
clear insight it stands for the infinite potentiality of enumeration. 
And "in the fulness of time," when the actual scale of numeric 
power is fully unfolded in the units 1-9,- this cipher-symbol vindi- 
cates its significance and power in a composite term before unknown 
(10). Here, as the underived root-term (0), allied with the lowest 
of the derived (1), it augments the power of that one in nine-fold 
degree ; that is, to the full extent, in power, of the developing series. 
Thus, 1+9= 10 ; equivalent to 1+0= 10. 

Thus the infinite potentiality of numeric power, symbolized as 
" naught," is actually the all and only reality ; and, in the end of the 
series, becomes actually incarnated or embodied in its own proper 
form as the fulness of power in this form. 

This is all simply the imagery or analogue of the truth of Creation, 
that comprehends (1) God as Creative Essence in Divine Being, 
(2) as Creative Operation in human existence, (3) as Creative End 
in the composing fulness of Divine Natural Man. 

So, a true conception of Creation sees the very first term as all- 
comprehending Being, or generative Life, involving generative process 
in creaturely form, and generated result in created form. And it 
also sees this trine principle bearing rule as the law of the evolu- 
tionary process in the natural humanity, and the law of true organi- 
zation and activity in the Divine Humanity. 

We thus see where the voice of wisdom, as ultimate science, leads 
us. Where mere rationalism, or even philosophical idealism, finds only 
"negation," " abstraction," or "idea" as the prior, term to known 
mind, thought, and things, this science sees eternal triune substance, 
or God, as essential Life, Activity, and Form. It never allows the 
dominance of sense and reason, though it ministers to them of its 
own supreme light through all the forms of rational analogy and sen- 
sory symbols. It fuses the simplicity of sense and the complexities 
of reason in the synthesis or composite fulness of eternal reality. It 
perfectly serves the needs of sense and reason by taking what it sees 
theologically, or of God, and delivering it to reason analogically, and 
to sense symbolically. Reason can take and apply the essential 
truth when it is presented rationally (by force of related reality, which 
it has come to experience), for it knows only by relation — its own 
form. And sense can be instructed only through its own form — the 
sensory symbolization of the truths of wisdom. 

Human wisdom, will, or Divinest affection comes to true illumina- 
tion as to the Highest through Divine revelation — direct influx 
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through such affections, duly qualified — and it may communicate its 
light to reason by analogies of science, and to sense by objective form 
or sensible symbol. Sense may confusedly perceive of itself, and 
reason may generalize partially, and discordantly cognize of itself ; 
but only amplest wisdom can synthetize, or accordantly and fully 
cognize, and thence duly illumine both sense and reason by conform- 
ing the whole truth to their scope of vision. 

Hence all that rational science can do, from its special fields of 
survey, is to criticise and protest as to falsities or perversions that 
arise under the guise of theology. It were as absurd to suppose that 
the specialist in science can discover and announce the truths of uni- 
versal science — the science of theology — as to suppose that moon- 
light can illumine the sun. The lower can typify, illustrate, or 
analogically render the higher when that lower is illumined by the 
higher, and not before. Then it can only illustrate. It can never 
.illumine the higher. How absurd, therefore,' every pretence of 
rational science to determine as to the ruling truths of theology — 
as to Creative Being, Creative Operation, and Creative End — God's 
Being, generative activity in the realms of human experience, and 
destined fruition to such activity in Divine Order, supreme and con- 
stant in human affairs. This is the prerogative of theology alone. 
And a scientific theology will cover and explicate the whole truth of 
Divine Being, Operation, and End, as thus indicated. 

The sole value of the criticisms of the rationalists as to matters of 
theology is that they tend to clear the ground of a mass of unseemly 
rubbish which has long been gathering there — men of straw, and 
other cumbersome forms — and thus open the way for the heat and 
light of Central Sun to fall on that ground and cause new and living 
forms to spring forth. Not only rationalistic science, but rationalistic 
philosophy has a mission in this direction. Neither are affirmative of 
real truth in highest realms, but both are serviceable as image- 
breakers. Iconoclastic thought goes naturally before integral 
thought, the partial and insufficient — mainly useful to tear down — 
before the universal and efficient, competent to affirm and build up. 

Philosophic idealism tries to affirm the ripened fruit of human 
thought ; but fruition can only counterpoise initial seed, or first 
fruit given. When that given seed or first term is only " negation " 
" abstraction," or " idea," that vanishes into nothingness, thus giving 
no hold for human heart, head, or feet; only "negation " can come 
of it as fruition. So much is clear. Nothing comes of nothing. 

To Christian science — a scientific theology, as knowledge derived 
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in the revealed incarnate Divinity — God, the Creator, is distinctly 
known as the infinite personality of love, wisdom, and power; not 
merely "idea," "abstraction," "negation," but the veriest Sub- 
stance or Being. This science abhors and repudiates every notion of 
mere unrelieved simplism even. It knows no absolute one in heaven 
above or earth below. In every atom it sees form in community of 
matter, action in the special form, and function in the universal. In 
every distinct form is seen an anchorage in a common element or 
genus, action in that form according to its own nature, and in some 
way utility to related forms which it acts upon. Sense may know it 
only as simple one, and reason as discordantly related- one; but high- 
est vision knows it as essentially composite or unitary, functioning 
in and by the universal ; distinctly knows it as a triunity of form ; 
and thus, in some measure, an image of Creative Being. 

Any form of knowing or science that reaches above mere sensory 
knowing (animality) must analyze and measurably synthetize, else 
it will make a poor show as science. How, therefore, tan there be 
analysis and synthesis essential to amplest science, if all that is or 
can be of experienced mind, thought, and things is derived in absolute 
one, and that one is only " idea," " abstraction," " nothing? " 

How can " sublation " of that one occur when there is only 
"idea," "abstraction," or " naught " to " sublate ? " 

In this creative series we are forced to conclude that the factor 
termed " abstraction " or " negation " is that sublimest of all realities, 
which does not appear in and by sense or reason — does not appear 
by mere animal and lHiman faculty — but only by the full revelations 
of Divine Wisdom. Then it necessarily appears under the form 
of wisdom — the composite form, trinity -in-unity; for wisdom is 
Divine Substance, Divine Force, and Divine Form. By it " the 
worlds are made." It is vital. substance that generatively acts by its 
force, and divinely organizes by its form. 

Creation .consisting, then, (1) of a principle of simple unity or gen- 
eral term given, (2) a principle of complexity and contrariety in 
the manifold derived., and (3) of a principle of composite unity in 
the organic derived, we have a three-fold principle of Creative Law, 
as the comprehending order of all mind, all thought, and all things; 
which, duly formulated and explicated, constitutes a Science of Crea- 
tion, ample to assume human thought and regulate human conduct to 
the utmost. 

While by the rule of such science we see that basic one is the all 
and only verity, we see that without due translation, " sublation," or 
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a going forth, it is entirely unknown or inappreciable to the mere 
human understanding; and not then is it truly known till it is 
formed, embodied, or composed in a sufficing final term. This is not 
only true as verified Christian science- — the science of creation — 
but also as to all the minor drapery or imagery of the outward inves- 
titure, which is a seamless robe to a perfect form, and can never be 
parted, though it be doomed to rudest hawking in the hands of the 
crucifiers. 

Let, therefore, this era of science put on its majestic crown in 
supreme Christian science. At least, let Christian disciples come to 
a clear understanding here. Then, when assailed by the pompous 
thrusts of free-lance, they will show a defensive armory invulnerable 
to its rude assaults, that will not only turn that lance, but break it 
at the hilt. 
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[OUTLINES OF A SYSTEM, BY WM. T. HARRIS.] 



What beings can be educated ; the plant has reaction against its surroundings in the 
form of nutrition; the animal has reaction in the form of nutrition and feeling; Aris- 
totle calls the life of the plant the " nutritive soul," and the life of the animal the " sen- 
sitive soul." 

The life of the plant is a continual reproduction of new individuals — a process of 
going out of one individual into another — so that the particular individual loses its 
identity, although the identity of the species is preserved. 

That which is dependent upon external circumstances, and is only 
a circumstance itself, is not capable of education. Only a "self" 
can be educated; and a " self " is a conscious unity — a "self-ac- 
tivity," a being which is through itself, and not one that is made by 
surrounding conditions. 

Again, in order that a being possess a capacity for education, it 
must have the ability to realize within itself what belongs to its 
species or race. 

If an acorn could develop itself so that it could realize, not only 
its own possibility as an oak, but its entire species, and all the varie- 
ties of oaks within itself, and without losing its particular individu- 
ality, it would possess the capacity for education. But an acorn, 
in reality, cannot develop its possibility without the destruction of its 
own individuality. The acorn vanishes in the oak tree, and the crop 
XIV — 15 



